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Date:   April 10, 2016 
Title:  The Mercy of God in the Redeeming of Sinners 
Reference: Romans 12:1-2 

 
“Therefore I urge you, brethren, by the mercies of God, to present your bodies a living and holy 

sacrifice, acceptable to God, which is your spiritual service of worship. (Rom. 12:1, 2) 
 
 

 
 
 
 
 
Introduction: 
Our text celebrates the mercy of God in the saving of sinners.  It is a wonderful text when placed 
in context speaking powerfully to our sanctification or Christian life/walk.   
 
As is his custom, Paul moves from the firm foundation established by the person and work of 
Jesus Christ (Chapters 1-11) and moves us to the unveiling of what this looks like fleshed out in 
His body, the Church.  William Barclay writes well when he notes, “The sweep of his mind may 
search through the infinities, but he never gets lost in them; he always finishes with his feet 
firmly planted upon the earth.  He can, and does, wrestle with the deepest problems which 
theology has to offer, but he always ends with the ethical demands which govern every man.”1   
 
Unfortunately, there is a burden placed on the text it was never meant to carry.  Words like 
consecration, second works of grace, dedication, and surrender have clouded the idea presented 
by the text.  I wish to caution us as we approach this text.  I believe many good people preach 
the gospel for justification, but fail to do so with sanctification.  They believe God alone saves, 
but we in cooperation with God must live the Christian life.  I find this unfortunate.  This does 
not negate our will, but it does acknowledge how in the absence of God no good thing would 
come from my willing. 
 
There are favorite verses in the Bible that we make Christian charms.  We treat the text as if the 
entire Christian experience hinges on that one concept.  We have done this with 1 John 1:9 and 
we do it with this text.  The “key” to the victorious Christian life is to see His victory as yours.  
There are no quick fixes or five easy steps.  You have no victory apart from His victory.  Claim 
His and stop trying to win your own when it has already been won. 
 

A Snapshot of the Book of Romans 
A Theology of . . .  
Section 1: Condemnation (1:18-3:20) 
Section 2: Justification (3:21-5:21) 
Section 3: Sanctification (Chaps: 6-8) 
Section 4: Assimilation (Chaps: 9-11) 
Section 5: Application: God’s Righteousness at Work (12:1–15:13) 

A. In the Assembled Church (12:1-21) 
1. The basis for Paul’s appeal: God’s mercy (12:1-2) 
2. 1st appeal: Unity within the Body - The Use of Spiritual Gifts (12:3-8) 
3. 2nd appeal: Charity by the Body - The Sincerity of Love (12:9-21) 
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Friend, this text has a voice and we would do well to hear it.  Romans 12 is not giving us the 
next step to the Christian life as if there is sequence.  Romans 12 is the child birthed by the 
redemptive purpose of God.  Those whom God redeems through the extending of mercy 
become worshippers and worship Him through daily affirmation of the gospel by offering their 
bodies up as sacrifice.  They fully recognize the soul/life altering power of the gospel to take 
what was once an instrument/member of sin and death and transform it into a vibrant, life 
giving force. 
 
The life begun by trust continues by trust.  Romans 12 calls us to live the gospel.  It is an appeal 
to work from our position in Christ and not for our position in Christ.  We do not present to 
gain blessing; we present because we are blessed. 
 
However one might examine the following section, it must not be forgotten the immediate tie 
into the preceding chapters.  Whatever Romans 12:1 and 2 speak to, it is in the context of the 
preceding chapters (1-11).   

 
John Calvin notes,  
 

“And this is the main difference between the gospel and philosophy: for though the 
philosophers speak excellently and with great judgment on the subject of morals, yet 
whatever excellency shines forth in their precepts, it is, as it were, a beautiful 
superstructure without a foundation; for by omitting principles, they offer a mutilated 
doctrine, like a body without a head. 
 
Paul lays down here the principle from which all the duties of holiness flow, even this, 
— that we are redeemed by the Lord for this end — that we may consecrate to him 
ourselves and all our members.”2 

 
My consecration to the Lord began and continues when I, by faith, affirmed (i.e. 
believed/received/accepted) Jesus Christ in His person and work as my substitute in my behalf. 
 

[Therefore] There is the shout of victory in this conjunction.  It carries all the weight of 
the eleven previous chapters.  It denotes more than a connection of the two divisions of 
the epistle.  It means more than a conclusion.  It is an accomplishment, new heights, a 
victory.3  
 
It is something of a pattern with Paul to begin a letter with a strong doctrinal section and 
follow this with an exhortation to live out the Christian faith.  The legalist says something 
like ‘Do these things and you will live’, but Paul is saying ‘Live and you will do these 
things.’4   

 
Consider the language of J. Ligon Duncan (born 1960, is an American Southern Presbyterian 
scholar and pastor). 
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For Paul, Christian living is a theological matter. If you don’t understand the truth of 
grace, then you’re not able to live the life of grace, and the life of grace is grounded in 
the truth of grace. So, Paul having told us so much about the truth of God’s grace, the 
sovereignty of His grace, the mercy of God, the free justification of God and so many 
other of these grand truths in Romans 1 through 11, now comes here in Romans 12 and 
begins to flesh out for us grace in the Christian life. 
 
For much of the rest of the book, he’s going to be showing and telling us what grace 
produces in the Christian life. Now, this is not new news. You remember all the way 
back at the end of Romans 5, he had already told us that grace reigns in righteousness 
and that one of the goals of grace was to produce holiness, to produce righteousness in 
the life of those who are transformed by that grace. In Romans 6 and 7, he talked about 
how that looked a little bit. But, as was typical for Paul, at least in the book of Romans 
and Ephesians and Galatians, and some of his other books, he often concentrated on the 
theological and laid the ground work and in the second portion of his book turned to 
Christians living concerns, or we might say, to ethical concerns, or behavior concerns in 
the Christian life. So he does here in Romans.5  

 
Whatever follows in the letters of Paul are the consequences of my relationship to the Father 
and not the cause of my relationship to the Father. 
 
Paul opens with an invitation.  It is not a cold command, but a warm invitation.  “It is clear that 
Paul does [however] issue commands.  Meinert H. Grumm points out that Paul grounds all his 
‘guideline’ imperatives in the impelling indicative of who and what they are in Christ by the 
act of God.”6  
 
Paul always works from the indicative (i.e. “the root”) before he introduces us to the imperative 
(i.e. “the fruit”).  There are three larger ideas in our text: first, the mercy of God; second, the 
gospel; and finally, the issue of conforming and transforming.  Let us begin our study by noting 
God’s mercy. 
 
Outline: 
 
I. The Mercy of God in the Book of Romans (v. 1a) 

 
It is important to note the role “mercy” has in Paul’s letter and in particular at this juncture in 
the book. 
 

These mercies were named and discussed by Paul in the earlier portion of the epistle.  
They are the mercy of God as expressed in the revelation of sin, the mercy of the 
atonement, justification, son-ship, sanctification, union with Christ, life in the Spirit, the 
hope of Israel, and glorification.  These mercies are the arguments for presenting their 
bodies.7   

 
Notice the use of the various words for mercy and where they occur in the Book of Romans. 
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Eleeo/eleos – “is the outward manifestation of pity; it assumes need on the part of him who 
receives it, and resources adequate to meet the need on the part of him who shows it.”8  
 

“For He says to Moses, ‘I WILL HAVE MERCY ON WHOM I HAVE MERCY, AND I WILL HAVE 
COMPASSION ON WHOM I HAVE COMPASSION’” (Rom. 9:15). 
 
“So then it does not depend on the man who wills or the man who runs, but on God who has mercy” (Rom. 
9:16). 
 
“So then He has mercy on whom He desires, and He hardens whom He desires” (Rom. 9:18). 
 
“And He did so to make known the riches of His glory upon vessels of mercy, which He prepared 
beforehand for glory” (Rom. 9:23). 
 
“For just as you once were disobedient to God, but now have been shown mercy because of their 
disobedience” (Rom. 11:30). 
 
“so these also now have been disobedient, that because of the mercy shown to you they also may now be 
shown mercy” (Rom. 11:31). 
 
“For God has shut up all in disobedience so that He may show mercy to all” (Rom. 11:32). 
 
“or he who exhorts, in his exhortation; he who gives, with liberality; he who leads, with diligence; he who 
shows mercy, with cheerfulness” (Rom. 12:8). 
 
“and for the Gentiles to glorify God for His mercy; as it is written, ‘THEREFORE I WILL GIVE PRAISE TO 
YOU AMONG THE GENTILES, AND I WILL SING TO YOUR NAME’” (Rom. 15:9). 

 
Oikteiro “to show compassion, to be inwardly moved to deep compassion.”9   
 

“For He says to Moses, ‘I WILL HAVE MERCY (eleeo) ON WHOM I HAVE MERCY (eleeo), AND I WILL 
HAVE COMPASSION ON WHOM I HAVE COMPASSION’” (Rom. 9:15). 

 
Oiktirmos – “mercy, compassion, compassion and pity arising from the miserable state of one 
in need.”10  
 

“Therefore I urge you, brethren, by the mercies of God, to present your bodies a living and holy sacrifice, 
acceptable to God, which is your spiritual service of worship” (Rom. 12:1). 

 
Notice how no occurrence of the word “mercy” is found in the first eight chapters of Romans.  
All of its occurrences are in the section where Paul addresses the inclusion of Gentiles into the 
one Story of God. 
 
It appears Paul uses eleeo and oikteiro interchangeably.  The word used in Romans 12:1 appeals 
to the words used in chapters 9 and following.  The mercy of God in Romans is redemptive 
mercy and the consequence of this mercy is worship. 
 

The mercy of God refers to that divine conduct in which God turns to sinners and forgives 
them of their sins.  For the apostle, therefore, grace, compassion, and mercy belong very 
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closely together, since the God who justifies the ungodly (4:5) is the same God who shows 
compassion on whomever he desires (9:18).  He is the one who has shut up Gentiles and 
Jews in unbelief in order to show compassion on them all (11:32).11   

 
The “law of first mention” is something talked about in regard to the Bible.   
 

16 “And while he lingered, the men laid hold upon his hand, and upon the hand of his wife, and upon the 
hand of his two daughters; the LORD being merciful [different than v. 19] unto him: and they brought 
him forth, and set him without the city.  17 And it came to pass, when they had brought them forth abroad, 
that he said, Escape for thy life; look not behind thee, neither stay thou in all the plain; escape to the 
mountain, lest thou be consumed.  18 And Lot said unto them, Oh, not so, my Lord:  19 Behold now, thy 
servant hath found grace in thy sight, and thou hast magnified thy mercy, which thou hast shewed unto 
me in saving my life; and I cannot escape to the mountain, lest some evil take me, and I die” (Gen. 19:16-
19). 

 
This “first mention” of the word “mercy” is when God spared Lot from the judgment that fell 
upon wicked Sodom and Gomorrah.  Mercy is when we are spared from judgment or 
harm.  Thus, the mercy of God referred to is the redemptive mercy of God in saving both Jews 
and Gentiles.  “Remember, God’s righteousness is the outworking of deserved judgment 
withdrawn against the sinner (i.e. mercy) and the giving of benefits undeserved (i.e. grace).”  
Both Jew and Gentile are the recipients of God withholding the just deserts of their sins and in 
the place of judgment pour out upon them His unmerited salvation. 
 
Consider the following aspects of mercy and grace. 

• Mercy withholds judgment / punishment. 

• Grace gives unmerited favor / blessing. 

• Both acts are undeserved. 

• Because God is gracious, He can be merciful.  The extension of mercy is the result of grace. 

• Both are venues or platforms through which other acts are dispensed. 

• The Mercy of God equals the saving of sinners both Jews and Gentiles. 

• In the act of redeeming, the sinner offers up / presents himself to God.  We yield/present 
ourselves to God for the saving of our souls. 

 
II. Living the Gospel Daily 

 
Paul opens his charge with parakaleo.  The idea is one of “calling alongside of.”  It means “to 
exhort, to encourage someone to do something.  The word was used of exhorting troops who 
were about to go into battle.  Here it is a request based on the apostolic authority of Paul.”12  
Paul calls us to live in the gospel. 
 

This is one of the tenderest expressions in all the Bible.  It carries the idea of a brother 
who lovingly and pleadingly goes up by the side of another brother and places his arm 
around the brother’s shoulders to comfort, to bless, or to plead.13   

 
The key for living the Christ life through mind renewal is found in Romans 6 and is picked up 
again in Romans 12.  Consider the idea of “body” in the Book of Romans. 
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•The body is something very physical through which sin is expressed (Rom. 1:24). 
 

“Wherefore God also gave them up to uncleanness through the lusts of their own hearts, to dishonor their 
own bodies between themselves” (Rom. 1:24). 
 
“Knowing this, that our old man is crucified with him, that the body of sin might be destroyed, that 
henceforth we should not serve sin” Rom. 6:6). 
 
“Let not sin therefore reign in your mortal body, that ye should obey it in the lusts thereof” (Rom. 6:12). 

 

•The physical body is subject to decay (Rom. 4:19). 
 

“And being not weak in faith, he considered not his own body now dead, when he was about an hundred 
years old, neither yet the deadness of Sara's womb” (Rom. 4:19). 

 

•The Lord Jesus Christ died physically and through His death died to the Law (Rom. 7:4). 
 

“Wherefore, my brethren, ye also are become dead to the law by the body of Christ; that ye should be 
married to another, even to him who is raised from the dead, that we should bring forth fruit unto God” 
(Rom. 7:4). 

 

•All born of flesh are subject to the physical body (Rom. 7:24). 
 

“O wretched man that I am! who shall deliver me from the body of this death?” (Rom. 7:24). 

 

•Deliverance from the body of death is found only in Christ alone (Rom. 8:10). 
 

10 “And if Christ be in you, the body is dead because of sin; but the Spirit is life because of righteousness.  
11 But if the Spirit of him that raised up Jesus from the dead dwell in you, he that raised up Christ from the 
dead shall also quicken your mortal bodies by his Spirit that dwelleth in you” (Rom. 8:10, 11). 

 

• The unbelieving are subject to their flesh/body whereas the believing are delivered from its 
authority (Rom. 8:13). 
 

“For if ye live after the flesh, ye shall die: but if ye through the Spirit do mortify the deeds of the body, ye 
shall live” (Rom. 8:13). 

 
That body which was once used for sin and death is now delivered in Christ for righteousness 
and life. 
 

• Although all those in Christ are delivered from bondage to the body, there is still a future 
expression of their redemption (Rom. 8:23).  This is an already/not-yet truth. 

 
“And not only they, but ourselves also, which have the firstfruits of the Spirit, even we ourselves groan 
within ourselves, waiting for the adoption, to wit, the redemption of our body” (Rom. 8:23). 

 
The experiential (practical) aspect of this truth is made tangible by living the gospel daily. 
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• Believers are to live the gospel daily by offering up the members of their body as a living 
sacrifice whereby they bring the “not-yet” into the “already” reality (Rom. 12:1). 
 

“I beseech you therefore, brethren, by the mercies of God, that ye present your bodies a living sacrifice, 
holy, acceptable unto God, which is your reasonable service” (Rom. 12:1). 

 

•Each individual/body participates in the larger body of Jesus Christ (Rom. 12:4, 5). 
 

4 “For as we have many members in one body, and all members have not the same office: 5 So we, being 
many, are one body in Christ, and every one members one of another” (Rom. 12:4, 5). 

 
This is the only time the word body is used in this manner in Romans.  By offering up one’s 
body as a sacrifice, the believer is tangibly affirming their “commitment” to Christ and His 
Church/Body.  The contrast between the beginning (1:24) and the ending (Rom. 12:1) is stark.  
Such a contrast shows the power of God’s mercy and redemptive activity.  Not only does His 
salvific power redeem bodies, but also from ethnically diverse bodies He forms one new 
body, His Church. 
 
It is impossible to separate the individual member from the one body.  Each believer is a part of 
the body and a local body.  To think one can be absent from this body or “the body” and be 
present with the Lord is incongruous.   
 

Now follows the most important part of Christian conduct; believers not only are to 
govern their bodies and to guard their own nature against their environment, but they 
are linked with one another as a community and their action is derived from their 
association with one another.14   
 

The key is to simply live the gospel.  Living the gospel is living with an eye fixed on the author 
and finisher of faith (Heb. 12:1, 2).  Everything apart from a singular pursuit of God as trinity 
manifested in the flesh is man-centered and impossible.  Unfortunately, most people have 
complicated the Christian life to such a degree that most do not find it attractive.  But the Christ 
life is the most attractive life in the world for it is Christ.  The ‘therefore’ of verse one beckons us 
to go back.  In light of Gentile inclusion in chapters 9-11 and in light of God’s work in our behalf 
in chapters 6-8 we are to present ourselves as living sacrifices (12:1).   
 
What is the idea of sacrifice?  The sacrifice cannot be separated from his language in Romans 6.  
Those who come to Jesus forsake their current self and lay all they are on the “altar” of God as 
a burnt offering (cf. Mark 8:34-38 [this is Mark’s language for Paul’s language of presenting]).  
All they are is consumed before God.  The idea one can come to Jesus without the “sacrificing” 
taking place leads to all manner of unbiblical thinking.  In the moment of offering, Jesus is 
affirmed as Savior and Lord before whom such an offering is marked by living, holy, and 
acceptable.  
 
The Christ life recognizes and affirms everything coming from Him, sustained by Him, and 
ultimately for Him.  The most basic element of my Christian life is to have Jesus seen in me.  The 
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following two statements made in verses one and two are inseparable.  To pursue Christ is to 
cease pursuing the world.  And the world will only be shunned when we actively seek Him.  To 
think worldliness is our enemy is to put the proverbial cart before the horse.  The “world” 
becomes the enemy only as it replaces Jesus Christ. 
 

• The act of presenting acknowledges that all the sinner has and hopes for is from God, 
through God, and for God. 

• The same presenting that was a “point in time” event that brought us to God is the same 
kind of presenting that is to take place on a daily basis.   

 
The Aorist indicates a specific act.15  
 
The aorist tense urges that the bodies be presented once for all time, one decisive act, one 
resolute presentation of the bodies as a sacrifice, so that the act will never have to be 
repeated.16   
 

Listen to how Ralph Earle marks the aorist tense. 
 

The force of the aorist tense is brought out vividly in Williams’ translation: ‘to make a 
decisive dedication.’  Similarly Wuest has: ‘by a once-for-all presentation to place your 
bodies at the disposal of God.’  The language here clearly refers to the crisis of complete 
consecration.17   

 
If this is “the crisis of complete consecration,” then it is justification.  If it acts on what is already 
true, then it is sanctification.  If it is an act of “complete consecration,” then when was yours?  
What if your experience or my experience is not the same experience?  Who determines when 
one reaches “crisis” and what “complete consecration” looks like for the individual?  I 
understand the use of the Aorist in the following manner. 
 

• What began continues; you cannot do one without the other and the one always leads to the 
other. 

• This daily presenting keeps bringing us to God.  In this manner, we are living in and out the 
gospel. 

– As an “in-time” act, it is a living sacrifice 

– “The living sacrifice stands in contrast to those which were killed and refers to a constant 
dedication.”18   

– It is holy in so far as I affirm my “point in time” decision that set me apart from sin and 
death. 

– It is acceptable in so far that it is consistent with God’s design: worship follows 
redemption. 

 
The message is not a special offering or something distinct from our initial affirmation of faith.  
The daily sacrifice is a daily reaffirmation recognizing all we have and are comes from Him, is 
sustained by Him, and is for Him.  The daily sacrifice lives from the gospel. 
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There is no imperative in the first verse.  Apparently the infinitive “to present” is being used 
with imperatival force.  The question confronting us is not “have you given your all to Jesus,” 
but rather “are you saved.”  Instead of telling others their need for crisis and complete 
consecration, we need to tell them to learn who Jesus is, what He has done, and who they are in 
Him. 

 
III. The truth of conforming and transformation (v. 2) 

 
Let us begin this thought with words from Matthew Henry. 
 

The progress of sanctification, dying to sin more and more and living to righteousness 
more and more, is the carrying on of this renewing work, till it be perfected in glory. This 
is called the transforming of us; it is like putting on a new shape and figure. This 
transformation is here pressed as a duty; not that we can work such a change ourselves: 
we could as soon make a new world as make a new heart by any power of our own; it is 
God's work. But be you transformed, that is, "use the means which God hath appointed 
and ordained for it." It is God that turns us, and then we are turned; but we must frame 
our doings to turn. Though the new man be created of God, yet we must put it on (Eph. 
iv. 24), and be pressing forward towards perfection. Now in this verse we may further 
observe, [1.] What is the great enemy to this renewing, which we must avoid; and that 
is, conformity to this world: Be not conformed to this world.19   

 
“Conformed” is suschamatizo.  “It refers to external conformity.  The verb indicates the 
adoption or imitation of a pose or received mode of conduct (Present imperative).”20   
 
“The meaning is to form or mold one’s behavior in accordance with a particular pattern or set 
of standards. This verb speaks of an outward conforming, that which is external and does not 
represent what is on the inside. So when a believer conforms to the fallen world's standard, this 
external does not represent the new creation on the inside of the believer. Believers are to be 
changed by what is transpiring on the inside such that it effects the outside.”21 
 

To reiterate, suschematizo refers to an outward expression that does not reflect (or come 
from) what is within, in this case Christ in us the hope of glory (Col. 1:27), Christ our life 
(Col. 3:4). Suschematizo is used of masquerading or putting on an act, specifically by 
following a prescribed pattern or scheme (a "schema"). The root noun schema (also source 
of English word scheme = a systematic plan or arrangement for attaining some particular 
object or putting a particular idea into effect) denotes a pattern of life that does not come 
from within but is imposed from without, in this case this present evil age (Gal 1:4) or 
world system which lies in the power of the evil one (1 John 5:19; Jn 12:31; 14:30; 2 Cor 
4:4; Eph. 2:2; Rev. 12:9).  
 
Suschematizo also conveys the thought of following a manner of life that is unstable and 
changing rather than enduring. Paul’s prohibition is directed against a manner of life that 
does not come from nor is representative of the new creatures (creations) believers are in 
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their inner being as the result of regeneration by the Holy Spirit Who now indwells every 
child of God (Rom. 8:9).  
             
William Barclay explains that the root of suschematizo: is schema, which means the 
outward form that varies from year to year and from day to day. A man’s schema is not 
the same when he is seventeen as it is when he is seventy; it is not the same when he goes 
out to work as when he is dressed for dinner. It is continuously altering. So Paul says, 
“Don’t try to match your life to all the fashions of this world; don’t be like a chameleon 
which takes its color from its surroundings.22  

 
“Transformed” refers to changing the outward appearance.23  The Greek word for transform is 
metamorphoo.  It literally means, "To change into another form" (Vine's).  From which comes 
the word “metamorphosis.”  It is used to describe a change of form (e.g., when a caterpillar 
becomes a butterfly). In the NT, this word is used to describe: a) What happened to Jesus on the 
Mount of Transfiguration – Matt. 17:1-2, b) What is to happen to Christians in their service to 
God – Rom. 12:1-2.  Paul uses the passive voice indicating that "transformation" is something 
done to us; not something we do by our own power alone.  By God's power and by His grace . . 
. 1) We are "changed into another form,” 2) we become a "new creation" - cf. 2 Cor. 5:17. 
 
The transformation appealed to is one of outward manifestation of an inward reality.  Nothing 
internally changes.  Your position in Christ always transforms your practice.  Position forever 
changes practice; the flow can never be reversed.  Consider the following points. 
 

A. The two ideas are polar opposites. 
 

’The fashion of the age’ and ‘the transfiguration of the Christian’ is the height of 
antithesis.24  
 

Christians are called to be counter-cultural – not in all respects, as though every single 
aspect of human society and culture were automatically and completely bad, but at least 
in being prepared to think through each aspect of life.  We must be ready to challenge 
those parts where the present age shouts, or perhaps whispers seductively, that it would 
be easier and better to do things that way, while the age to come, already begun in Jesus, 
insists that belonging to the new creation means that we must live this way instead.25  

 

• The setting apart through presenting is in contrast to conformity to the world. 

• Those who have/are presenting are not being conformed to this world. 

• To do the one automatically does the other. 
 
What is “worldliness?”  Is it definable? 
 

B. The means of transformation (“mind renewal”) 
 

• Biblical transformation always takes place through mind renewal. 
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The key to it all is the transforming of the mind.  Having the mind renewed by the 
persuasion of the spirit is the vital start of that true human living which is God’s loving 
will for all his children.”  He continues, “Christian living never begins with a set of rules, 
though it contains them as it goes forwards.  It begins in the glad self-offering of one’s 
whole self to the God whose mercy has come all the way to meet us in our rebellion, sin 
and death.26   

 

• Through the mind we are able to test what is biblically sound 

• What is biblically sound is the will of God. 

• The will of God is good, acceptable, and perfect. 
 

C. The outcome of transformation 
 
a. Non-conformity to the world 
b. Discovering who you are in the Story 

 
This “kind” of Christian living is different from the “kind” dictated by rules and regulations.  
“At the center of genuine Christianity is a mind awake, alert, not content to take a few guidelines 
off the peg but determined to understand why human life is meant to be lived in one way rather 
than another.”27   
 

D. The end is worship 
 

• Ultimately, it always comes back to worship. 
 
Listen to William Barclay’s insightful and challenging thought concerning worship. 
 

The word for worship “in the Bible never means human service; it is always used of 
service to and worship of God.  True worship is the offering to God of one’s body, and 
all that one does every day with it.  Real worship is not the offering to God of a liturgy, 
however noble, and a ritual, however magnificent.  Real worship is the offering of 
everyday life to him, not something transacted in a church, but something which sees 
the whole world as the temple of the living God.  A man may say, ‘I am going to church 
to worship God,’ but he should also be able to say, ‘I am going to the factory . . . to worship 
God.’”28   

 
Living the gospel is always an act of worship.  Is it possible not to live the gospel?  Perhaps the 
better question is, “Why ask?” 
 
What’s Next – “Renewing the Mind; Transforming the Heart” 
1. Do you know the mercy of God? 
2. Are you living in the gospel each and every day? 
3. You are invited to look at every aspect of your existence as coming from God, sustained by 
God, and ultimately for God; this is biblical worship. 
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