
Waukesha Bible Church is a family of families seeking to live in the Storyline of the Bible.  She is determined by 
design to have a God-centered, Christ-exalting worship; a Word-centered teaching focused on personal discipleship 
through intentional and systematic instruction; a Global-impacting mission that resolves to be a church planting 
church; and a Grace-based fellowship where disciples are invited to live under a reigning grace characterized by a 
Gospel-driven sanctification that celebrates a divine monergism to the Christian life. 

Greetings: 
 
The study that Pastor Pat brings on Sunday mornings is a reflection of the study for that 
week.  It represents a lot of research.  Not all of what he has prepared is communicated.  
In an attempt to continue the learning process, he is making available his study notes to 
the congregation. 
These notes are edited, but not “book” ready.  To the critical eye, mistakes can possibly 
be found.  Therefore, he asks that you take the material with humility, teach-ability, and 
charity. 
Enjoy and if you should have any questions or corrections, please do not hesitate to email 
him at pastorpat@waukeshabible.org. 
 
Date:  March 6, 2016 
 
Sermon Title: The Faithfulness of God 
 
Series Title: Romans  
 
Text:  Romans 9:1-33 
 
Author:  Patrick J. Griffiths ©2016



 

 

1 

 Date:  March 6, 2016 
Title:  The Faithfulness of God 
Text:  Romans 9:1-33 
Theme: “But it is not as though the word of God has failed. For they are not all Israel who 

are descended from Israel;” (Romans 9:6) 
 
Introduction:  
The purpose of this lesson is to introduce the reader to the plan of God for the people of God 
both Jewish and Gentile.  Paul, in many ways, has dealt severely with the Law and the Jew.  
What then is God’s purpose for the Jew?     
 
What is the issue in Romans 9?  Why are Gentiles included along with the Jews?  Are only the 
children of promise redeemable or does the seed promise provide salvation for those outside of 
the seed promise line?  God is sovereign through whom He brings fulfillment, but are only those 
within the seed line redeemable?  Is the chapter dealing with who is savable or is it dealing 
with the means of how one might be saved? 
 
Perhaps another way of approaching this section is to see the question as singular and the 
answer cyclical. The question is established in Romans 9:6, “[Has] the Word of God failed?” 
What is the promise prompting the question. The promise is two-fold. First, God promises a 
Messiah who redeems the nation. Second, in fulfilling the promise, all the nations of the world 
shall be blessed. Has God fulfilled His Word or has His Word failed? 
 
“The larger context of Romans 9-11 [struggles] with the implications of the Gospel for the nation 
of Israel. Paul is struggling with the fact that God had made certain promises in the scriptures 
concerning Israel, many of which he sees as fulfilled in and through Christ. Yet Israel as a 
whole has not come to Christ. What does this mean for Israel, for the veracity of the Scriptures, 
and for Paul’s gospel? These questions dominate Paul’s mind in Romans 9-11, and his 
statements about election in Romans 9 must be evaluated in terms of them.”1  
 
Pastor/Theologian John Piper notes [emphasis added]: 
 

The Point of Romans 9: An Explanation and Defense That the Word of God Has Not 
Failed 
 

So you can see that the issue of divine election, and human will, and God’s justice, and 
human blame, and God’s sovereignty are all here in this chapter. But they are not here 
for their own sake. They are here to explain this burning question: How can God’s elect 
people, Israel, be accursed and cut off from Christ if the word of God is reliable? How 
can verse 6a be true: "But it is not as though the word of God has failed." That’s the 
issue in this chapter. 
 

Will the Promises of Romans 8 Stand? 
 

Will the promises of Romans 8 stand? Will the blood-bought promises that we Gentiles 
and Jews are staking our lives on stand? Will God stand by his commitments, sealed with 
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the blood of his Son? Will he work all things together for our good? Will the predestined 
be called and the called be justified and the justified be glorified? Will he give us all things 
with him? Will nothing separate us from the love of God in Christ? Is there really now no 
condemnation, and will there be none tomorrow? 
 

Romans 9 comes after Romans 8 for this utterly crucial reason: It shows that the word of 
God’s covenant with Israel has not failed, because it is grounded in God’s sovereign, 
electing mercy. Therefore the promises to the true Israel and the promises of Romans 8 
will stand! That is the gospel of Romans 9. The promises purchased by the blood of Christ 
will be performed by the sovereign power of God.2  
 

“Paul has made it clear that God's saving promises have been fulfilled for the Gentiles. Paul now 
asks in chs. 9–11 whether the promises God made to ethnic Israel will be fulfilled. If his promises 
to the Jews remain unfulfilled, how can Gentile Christians be sure that he will fulfill the great 
promises that conclude ch. 8? Paul answers that God is faithful to his saving promises to Israel 
(9:6) and that he will ultimately save his people (11:26).”3   
 

The question asked is, “What are the Jews to think of their past, present, and future in light of 
all that has been said up to this point?” 
 
Notice the continuity between 8:39 and 9:3.  Some will be separated from the love of God, but 
such an outcome is not necessary. 
 
N.T. Wright makes the following point. 
 

Here, I suggest, is the main rhetorical thrust of the whole letter. Rom 11:11-32, focused on 
w. 18 and 25, states the point toward which Paul has been driving all along: you Gentile 
Christians in Rome will be tempted to boast over the Jews, but this temptation must be 
resisted. Yes, they have stumbled; yes, the Torah has been their undoing rather than their 
salvation; yes, the divine covenant faithfulness paradoxically involved them in being cast 
away so that the world might be reconciled (11:15). But all these things, so far from 
meaning that Gentile Christians are now the truest sort of covenant members, means 
rather that Gentile Christians owe the Jews an incalculable debt, cognate indeed with 
the debt they owe the Messiah himself, the Jew par excellence whose casting away meant 
reconciliation for the world.   

 

This is already enough to alert us to a feature often ignored by scholars: that the whole 
passage is about the covenant faithfulness of Israel’s God.4   

 

Problem: Is the issue one of systematic theology?   

• Calvinism versus Arminianism 

• Traditional Dispensationalism versus Historic Covenant Theology 

• Divine Sovereignty versus Freedom of the Will 

• Individual Election versus National Election 

• Replacement Theology 

• Israel versus Gentile 
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Do Gentiles become Jews or Jews Gentiles or do Old Testament Proselytes become believers and 
New Testament Jews become Christians where there is neither Jew nor Gentile (Gal. 3:28)?  It is 
difficult to separate our thinking from the system, but I believe our best bet at understanding 
this text is attempting to do just that. 
 

I. The positional privileges of the historic nation of Israel (vv. 1-5). 
 

The historic nation of Israel held a unique position of privilege among the nations of the world.  
What is of interest is this position was not always so.  The nation was not a distinct ethnic group 
until 2090 BC when Abram was called from Ur and the establishment of a covenant with him 
(Genesis 12; 15).  This same nation did not become a political entity until the inauguration of 
the Mosaic covenant at Mt. Sinai in Exodus 20 (1445BC).  When we consider the larger picture 
of human history, God’s direct dealings with Israel only make up approximately one third of 
recorded time.  Despite their larger insignificance, they hold a position of great privilege.  Notice 
how Paul describes this nation. 

 

A. It was a nation that received his greatest affection and sacrifice (vv. 1-3). 
 

Paul’s passionate longings were to see the nation saved.  By implication, his people, the Jews, 
are separated from God.  Consider the immediate context of this statement.  Chapter 8 ends 
with a statement of God’s immutable love.  Chapter 11 will end with a doxology emphasizing 
God’s majesty.  Chapter 9 points out the sovereignty of God in election, yet despite these 
weightier thoughts they in no way cancel out Paul’s passion for the salvation of souls.  To think 
doctrine makes people cold and indifferent is simply not true.  Depravity makes people cold, 
not doctrine. 
 

B. It was a nation to whom belonged . . .  
 

“The six blessings here can be divided into two parallel lists of three: Adoption Law, Glory 
Worship, and Covenant Promises.”5  
 

1. The adoption of sons (v.4). 
2. The glory (v.4). 
3. The covenants (v.4). 
4. The giving of the Law (v.4). 
5. The temple services (v.4). 
6. The promises of a coming deliverer (v.5). 

 

His conclusion -- praise the Lord!  After reviewing Israel’s position of privilege and all God have 
done in and through the nation, Paul breaks forth with a short doxology.  Paul emphasizes our 
Lord’s position.  First, He is over all and second, He is blessed forever.  No one else holds such 
a position. 
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Paul answers an anticipated question that is perhaps forming in the minds of his audience.  If 
Israel had held such a lofty position historically, what happened?  Did the promises made by 
God to Israel fail?  Verse 6 and following explain why the answer is no. 
 

Even within the 12 tribes of Israel, only Judah is the line of the woman’s seed.  What about the 
other eleven tribes and multiplicity of descendants? 
 

II. God’s promise to Israel is not being cancelled by Gentile inclusion (vv.6-33)  
 

A. Paul’s Claim: God’s Word has not failed (v. 6a). 
 

If God made a promise to the nation and the nation does not appear to have received the 
promise, then is the promise void?  Has the Word of God failed? 
 

B. Paul’s Reasoning: Not every Jew or descendent of Abraham is an Israelite or child 
of Abraham (vv. 6b, 7a). 

 

The issue is one of promise (cf. Genesis 3:15). 
 

1. Not everyone who is a descendent of an Israelite is an Israelite (v. 6b). 
2. Not everyone who is a descendent of Abraham is a child of Abraham (v. 7a). 

 

“The ethnic community and those who are God’s are not identical.  Not all who descend from 
Israel belong to Israel; there Israel is the name of those who are God’s people.”6   
 

He supports this claim with a quote from the Old Testament (Genesis 21:12).  He goes on to 
explain what he means. 
 

Abraham had many children, but only one would be the child of promise. 
 



 

 

5 

 
C. Paul’s Explanation: Physical descent is not the issue (vv. 7b-23). 
 

1. The historical illustration (vv. 7b-18). 
 

a. Isaac and Ishmael (vv. 7b-9)  
 

8 That is, it is not the children of the flesh who are children of God, but the children of the promise are 
regarded as descendants. 

 
Notice how the contrast exists between the children of the flesh and the children of the promise.  
The children of the flesh are generically and broadly identified as not being the children of God.  
This is not an absolute or exclusive statement, but one as it relates to promise.  Remember the 
Garden with Cain, Abel, and Seth.  Remember Genesis 6:1 with the daughters of men (i.e. 
children of the flesh, the ungodly line of Cain) and the sons of God (i.e. children of promise, the 
godly line of Seth).  This distinction between the corporate line and the individual is 
important. 
 

b. Jacob and Esau (vv. 10-13) 
 
The issue is one of promise, not of physical descent.  Paul’s explanation is found in an historical 
overview and then a theological explanation.  Abraham had many sons.  The two primary sons 
were Isaac and Ishmael.  Isaac was the child of promise.  Ishmael was not.  In fact, Ishmael 
became the father of the Arabic nations.  They are not the nations of promise.   
 

• In Islamic tradition, Abraham is considered a prophet of Islam, the ancestor of 
Muhammad, through his firstborn son, Ishmael whose mother’s name is nowhere 
mentioned in the Qu'ran. 

• When Abraham's son reached the age of young youth, Abraham was given the command 
to sacrifice his son. This was a tremendous trial for the patriarch as his only son was being 
asked to be offered to God. One thing of note is that the name of the son is not given in 
the Qur'an, but most accept that it was Ishmael because the following passages discuss 
the birth of Isaac.7  

• In Jewish tradition, Abraham is also the father of the Israelites through his second born 
child, Isaac whose mother was Sarah. Accordingly, the mother of his firstborn son, 
Ishmael is identified as Hagar, Sarah’s Egyptian handmaiden.8  

 
Isaac had two sons (v.10 [Isaac had many sons, but only the twins are used to illustrate his 
point]).  The twins were named Jacob and Esau.  Prior to their birth God had already chosen 
Jacob to be the recipient of the promise.  Esau was passed over.  Esau was as much a child of 
Isaac and Rebecca as was Jacob.  But he was not the recipient of the promise and thus not an 
Israelite or Abraham’s seed.  We can argue the issue genetically, but that is not the point.  He 
was not a child according to promise and thus he is passed over.  The issue here is not 
redemptive as much as promise.  The redemptive purpose of God would come through a 
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specific line/promise.  This does not negate anyone from coming, but the seed promise of 
Genesis 3:15 would come through a specific genealogical line. 
 
“The reason for the difference in the destiny of Jacob and of Esau was that God loved Jacob and 
hated Esau (Mal. 1:2).  It was not Jacob’s work that made him to be Jacob, but God’s love, and it 
was not Esau’s work that denied him God’s word and grace, but God’s rejection.  God’s love 
and hatred are his own will, over which the individual has no power.”9   
 

2. The theological explanation (vv. 11, 14-23) 
 
Three conclusions are offered via the illustrations.  What are we to conclude concerning the seed 
promise? 
 

a. God’s promise is not based on human merit but divine choice; the 
“seed” promise (v. 11). 

 
Once again, Paul anticipates a cry of outrage.  Doesn’t it sound unfair for God to selectively 
choose Jacob and not to choose Esau?  Just because of God’s good pleasure, Jacob receives the 
promise and Esau does not.  Paul answers the question in verses 14 through 18. 
 
What are we to conclude concerning Egypt’s destruction? 
 

b. God’s promise is according to His good pleasure; Egypt’s 
destruction (vv. 14-18). 

 
He introduces the “contest” between God and Pharaoh in Exodus 1-18 to illustrate his point.  
What is His point?  God can do what He wants with whom He wants (period).  If that is the 
case, then it does not matter if a man wills or runs, but solely on God as to who receives mercy 
(v. 16). 
 
His usage of Pharaoh makes two points.  First, he was raised up to demonstrate God’s power 
and to proclaim His name throughout the whole earth.  Second, God’s power was displayed 
and His name proclaimed by hardening Pharaoh’s heart and destroying him and his people!  
This is the truth of Proverbs 16:4 – “God has made all things for Himself, even the wicked for 
the day of evil.”  What is God’s conclusion to the whole matter?  I will have mercy on whom I 
desire and I will harden and crush whom I desire.  What is man’s conclusion?  It is far different 
from that of God’s!  Paul again anticipates man’s response. 
 
Through whom the fulfillment of the seed promise comes is not dependent on anything other 
than God’s good pleasure. What are we to conclude concerning the Potter and his Clay? 
 

c. God is answerable to no one in what He does; the Potter and the 
Clay (vv.19-23; Job 38:1-12; 40:1-9; Matthew 20:1-16). 
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If it does not matter whether we will or run, and if it does not matter whether we are good or 
bad, and if it is entirely up to God’s good pleasure as to whether or not we are the recipients of 
mercy or hardening, and if no one can resist His will, then why is He still finding fault with 
those who disobey?  “YOU” think that is a good question!  Paul’s response – who are you to talk 
back to God?  Does that not seem to slap us right in the face?  Why do we find this statement 
so caustic?  Why is it so abrasive?  Why is there a sense of outrage?  Because we are arrogant 
pots!  We are insulted by such theology because we feel that as creatures we have certain God 
given rights.  This is simply not so.  Our understanding of God and of man are so skewed that 
we believe we can dictate to Him what He can and cannot do.  We have an inflated view of man 
and a deflated view of God.  We are afraid of letting God be God.  We, like Job, must see God.  
Such a vision will open our eyes. 
 
Shall the pot complain to the potter concerning His work?  No!  Does the potter have the right 
to make one pot for mercy and another for destruction?  The passive voice is used.  The subject 
is the recipient of the action.  They were crafted by the potter for this purpose.  Verse 21 speaks 
of the potter making from the same lump each of the vessels.  Verse 22 implies the vessel of 
wrath was prepared by the potter just as the vessel of glory in verse 23.  Verse twenty-three 
shows how God actively crafted other pots for glory.  I am not sure how we can get around the 
implications of such thoughts.  For us to sit back and charge God with injustice or to accuse Him 
of not being fair is ludicrous on the creature’s part.   
 
Remember, we need to put this in the context of the nation of Israel. They were the one’s 
“slapped” by Gentile inclusion. They wanted an explanation as to what was happening and this 
was God’s response. 
 
The intent of this text is to show God’s manner in fulfilling His Word to bring redemption to the 
nations. His inclusion of one and exclusion of others is not inclusively redemptive. He is 
providing the highest and largest picture possible. The picture is made of pieces, but he is not 
fixating on the pieces. 
 
“One part –another; ‘this vessel for honor, that for dishonor.’ Paul thus claims clearly God's 
sovereign right (exousian, power, right, authority) to use men (already sinners) for his own 
purpose.”10  
 
God’s ways are not man’s ways.  God prepares people for destruction in order that He might 
display His wrath and make His power known (v. 22).  From our perspective, that does not 
make sense.  It is equally so that God prepares people for mercy in order that He might make 
known the riches of His glory (v. 23) and the manner in which He does this does not equally 
make sense. 
 

D. Paul’s Application: Gentiles are included with Jews in God’s plan (vv. 24-33). 
 
God has a plan for historic Israel.  This plan, however, includes more than so-called Israelites or 
children of Abraham.  It also includes Gentiles.  It has been according to the good pleasure of 



 

 

8 

His will to show mercy to the Gentiles.  And in so doing there is no injustice with Him.  Paul 
provides Old Testament evidence to show how this was part of God’s plan all along. 
 
Part of this is seen shadowed in Tamar, Rahab, Ruth, and Bethsheba (Matt. 1). 
 

1. Hosea spoke of Gentile inclusion (vv. 25, 26 [Hosea 2:23; 1:10]). 
2. Isaiah spoke of Jewish inclusion (vv. 27-29 [Isaiah 10:22, 23; 1:9]). 

 
Jews do not become Gentiles no more than Gentiles become Jews.  Being Jewish is an ethnicity, 
culture, and religion.  I can never become a Jew genetically, but I could become Jewish by 
practicing Judaism (i.e., No more than all Muslims are Arabic).  Both groups when putting faith 
in the promise become His people and the remnant.  We confuse ethnicity with redemption.  
Geographical location and parentage define ethnicity.  Redemption overrides ethnicity.  
Redemption includes people from every tribe, language, people, and nations (Rev. 5:9, 10). 
 

9 And they sang a new song, saying, “Worthy are You to take the book and to break its seals; for You were 
slain, and purchased for God with Your blood men from every tribe and tongue and people and nation. 10 

"You have made them to be a kingdom and priests to our God; and they will reign upon the earth” (Rev. 
5:9, 10). 

 
Both Jews and Gentiles were included because of His mercy being extended according to His 
good pleasure in order to show the riches of His glory.  For a fourth time Paul responds to an 
anticipated question.  How did the Gentiles get in without the Law and the Jews not get in with 
the Law?   
 

“In order that God’s purpose according to His choice might stand, not because of works, but because of 
Him who calls” (Rom. 9:11). 

 
Verses 30-33 must be read in light of the larger context.  Those who believe and receive are those 
on whom God has shown mercy.  Those who stumble and are offended are those whom God 
hardens.  Such theology in no way dampens our yearning to see souls saved.  What it does do 
is place the matter in the hands of God.  It is important to remember God is dealing with people 
groups, nations, family trees and not isolated individuals. Again, I do not dismiss the pieces 
making up people groups, etc. but this is not the point of this text. 
 
Although there is fundamentally the idea of seed promise, there is also those who believe the 
promise and become part of the believing seed promise.  It is impossible not to see some kind of 
redemptive element present throughout the chapter and most certainly in verses 30-33. 

“In essence, Paul is telling ethnic Israel something very close to what Reformed interpreters see. 
He is telling them that God has the right to choose whomever he wills to be among his covenant 
people. But he is not telling them this because God has chosen not to elect most of them. He’s 
telling them this because the paradigm for inclusion in the covenant people has shifted, from 
national Israel following the Law to anyone who comes to faith in Christ. Israel feels betrayed 
by this paradigm shift, so Paul explains that God has no obligation to the physical descendents 
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of Abraham; rather, Paul demonstrates from the Old Testament that his relationship to Israel 
has always depended upon repentance.”11   

APPLICATION 

• Just because Israel rejects God’s plan does not mean His Word is not being fulfilled. 

• The promise of salvation includes more than just Israel. 

• God’s promises to the Gentiles come through the Jew.   

• The rejection of God by the Jew is according to His good pleasure. 

• The receiving of God by the Gentile is according to His good pleasure. 

• God’s purposes are being fulfilled according to His good pleasure. 

• Our role is to humbly accept His sovereign plan. 
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